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After the completion of my doctoral studies in 2000, I sought to broaden my 
background in anthropology through reading in various fields of classical and 
contemporary anthropology, to a great extent in preparation for classes in 
Introduction to Anthropology, which I taught at Ben Gurion University in 2002-2006. 
I have also read widely on the anthropology of pilgrimage and tourism (courses 
taught at Bar-Ilan and BGU in 2001-2007). A major interest of mine has been how 
ritual, in particular pilgrimage and pilgrimage-like rituals, create and transmit 
meaning. To what extent are those meanings laid down in sacred texts or 
paradigmatic traditions and to what extent does meaning emerge from the dynamic 
and often contested performances of rituals? 

During my first years at Ben Gurion University, I sought to explore further 
several issues dealt with in my doctorate on youth voyages to Poland (2000) and 
apply other theoretical perspectives to the materials gathered in previous research. 
Among the publications that resulted were an article in Israel Studies ("Borders of 
the Enclave", 2002) – applying Mary Douglas' understanding of the enclave and its 
border-controlling practices, and articles confronting the notion of the 
"cosmopolitan memory of the Holocaust", as developed by Daniel Levy, Natan 
Sznaider and Ulrich Beck (Mittelweg 36, 2005, 2006; CNRS, 2009). These 
perspectives, along with additional reflections on the nature of collective memory 
and on the implications of my study for ritual theory were incorporated into the 
substantially revised final two chapters of my book (Above the Death Pits, beneath 
the Flag, Berghahn Press, 2008, 2010). Besides substantially abridging entire 
manuscript, I rewrote the introductory chapter in response to readers' comments, 
framing the questions within a broader anthropological perspective, updating the 
literature on collective memory and the social construction of trauma, and revising 
the discussion on the limits of representation. I also added a reflexive prologue and 
epilogue. Additional material on the role and performance of the eye-witness on 
Holocaust pilgrimages, emerging from my research in Poland, but not included in the 
doctorate, will appear in two articles- one in Shoah and Trauma (2008), and the 
other (based on a lecture delivered at the EASA conference in September 2006) in an 
article in a collected volume entitled Violence and Memory, published by Berghahn 
Press (2010). 

Another issue which arose from my doctoral research is how the weakening 
of the Zionist ethos and the increased mobility of people, ideas and images led to the 
rise of new practices, which incorporate diasporic spaces or their representations 
into Israeli rituals. To further my understanding of the contemporary Israeli relations 
with and conceptualizations of the diaspora, I participated in a project examining 
current Israel-Diaspora relations and speculating on their future following the Oslo 



accords (The Morning After, 2002), and worked on a project with the Jewish Agency 
examining ritualized encounters of Israeli and diaspora Jewish youth groups 
(Feldman and Katz, 2001). Some of these perspectives engendered reflections on the 
relations between Israeli backpackers' voyages and Israeli adolescents' trip to Poland 
(in the book edited by Cohen and Noy, Israeli Backpackers, 2005). 

A second area of research has been the analysis of guided tours performed 
by Jewish guides with and for Christian pilgrims to the Holy Land. This research, 
which grew out of my long-term experience as tour guide, was awarded an ISF grant 
for 2003-2006. With the help of several research assistants, I collected new data 
through participant-observation of tour groups, interviews of guides, travel agents 
and group leaders and surveys of websites promoting the Holy Land. I examined how 
embodied, historically-entwined practices of Zionism and Protestantism coincide and 
overlap in facilitating the creation of a Bible Land, one which marginalizes 
Palestinians and Muslims. I also questioned how Jewish-Christian tour-guiding 
interactions result in shaping or revising the identities of pilgrims as well as guides. I 
believe that the guide-pilgrim-land encounter can teach us a great deal about 
cultural mediation, place-making performances and the interplay between habitual 
ways of seeing and classifying, bureaucratically reproduced tour frames and bodily 
performance. The results of this research have recently been published in an article, 
"Constructing a Bible Land: Jewish-Israeli Guiding Performances for Protestant 
Pilgrims", in American Ethnologist (May 2007), and in a short article in Studia Biblica 
(with Yael Guter, 2006). This has also yielded an artcle on the political intepretations 
transmitted through religious language in Christian pilgrimage (History and 
Memory,2011) and an autoethnography of the influiece of guiding pilgrims on my 
Jewish and Israeli identities (arrticle in  edited volume on Israeli ethnography, 
forthcoming).  With the addition of an article on pilgrim monies, and perhaps one on 
the relations of Israeli guides and Palestinain drivers, I plan on working these diverse 
articles into a book on contemporary Christian pilgrimage.  

Another area of research has been the influences of cosmopolitan and 
national discourses on the representation of the Holocaust to the "third generation" 
in new museums. I have collected observations of guided tours and interviews with 
guides at the new Yad Vashem museum, as well as material on the history of 
planning and construction of the site from administrative archives, newspapers, 
websites and press announcements. I have also done parallel preliminary research 
(along with Johannes Schwarz) in the Jewish Museum Berlin, as part of a joint Israeli-
German "Third Generation" project sponsored by the foundation "Erinnerung, 
Verantwortung und Zukunft", for which I served as academic advisor (2004-5).  A 
proposal for a small-scale comparative study for 2007-2010 was accepted by the ISF 
in October 2007. A much broader proposal on the subject, (along with Prof. Burkhard 
Schnepel and Dr. Anja Peleikis of Martin Luther Institute, Halle) was accepted and 



awarded 177,000 euros for the 2009-2012 period. We have presented our results at 
three international conferences (Jews: Race, Color, Nation in June 2010, at a  panel 
on museums at the European Assocaiton of Social Anthropology in August 2010 and 
at the Seductions of Tourism conference in Lisbon in September 2010, at a 
conference on branding heritage at Mertin Luther university, Halle in February 2011 
and at the Wa(h)re Kultur conference of the German Folklore Association in Vienna 
in September 2011.  We foresee several future articles and a book on the subject. In 
the meantime, the research has produced an article on the Linking Path between Mt. 
Herzl and Yad Vashem, published by Anthropological Quarterly in November 2007 
(and reprinted with major revisions in a book published by Van Leer institute in 
2011). Beginning in 2009, I taught seminars in the anthropology of museums in order 
to improve my knowledge of the field. 

In both my research and my teaching (ethnographic genres, collective 
memory, ritual theory and praxis and anthropology of pilgrimage and tourism), I 
have found myself frequently returning to explorations of the interaction of text, 
bodily performance and landscape. After completing my pending projects, I hope to 
further explore the interactions of sacred texts and bodily practices in explaining 
cultural enactments. I have made an initial attempt in my application of theoretical 
issues derived from the anthropology of tourism to Second Temple sources (in 
articles in Pilgrimage: Jews, Christians, Muslims, 2005 and in Holy People, 2006). I am 
currently exploring how Biblical texts and their accepted interpretations may 
influence tipping and shopping conduct on Protestant. I am also interested in 
exploring if Jewish charity prescriptions can yield a 'native theory' to enrich our 
understanding of the exchanges, flows and reciprocities of money, and objects in a 
global world.  

This is part of a larger aim I have of using texts that have been constituted in 
intercultural and inter-religious encounters in the past to question and enrich 
anthropological and sociological theory (without exalting the text to the position of a 
'great tradition' that explains and encompasses current practice). These aims have 
been inspired by two books I have recently translated – the first, The Censor, the 
Editor and the Text, by Amnon Raz-Krakotzkin, shows how modern Judaism and 
modern Jewish studies were constituted through the practices of the 16th-century 
convert-censor. The second, Rituals of Exile, by Haviva Pedaya, demonstrates how 
bodily movement can serve as performance of cosmological or eschatological texts 
and even constitute communities. 

 In the spring semester of 2012, I was a fellow at the Katz Institute of 
Advanced Jewish Studies at the University of Pennsylvania. The studies of many of 
my colleagues there helped me put pilgrimage and guiding in a broader context of 
Jewish voyages. 



 I am currently working on a book entitled “Christian Pilgrim, Jewish Guide, 
Holy Land”, which explores pilgrimage as an arena of interreligious encounter. 
Although pilgrims may enter the field seeking to confirm their (already given) faith 
commitments, the encounter with religious and cultural others pose questions that 
may lead to new self-definitions. 

 I am also compiling an edited volume based on papers presented in the 
conference “Museum, Memory, Performance: Confronting Pasts in Contested 
Presents”. These paers arose from a conference Anja Peleikis and I organized at Ben 
Gurion University in January 2013. 


